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IX.— CYNEWULF AND ALCUIN. 

Attention has been called by Prof. A. S. Cook 1 to an 
interesting parallel between the description of the Day of 
Judgment in Cynewulf 's Elene, vv. 1277-1320, and a passage 
in Alcuin's De Fide Sandae et Individuae Trinitatis. 2 Prof. 
Cook believes that the correspondences between these two 
passages are so complete as to prove the dependence of Cyne- 
wulf upon Alcuin. Inasmuch as Alcuin's treatise was not 
written until 802-4 A. D., Cynewulf's dependence, if estab- 
lished, would oblige us to throw the Elene, and perhaps the 
rest of the Cynewulfian poetry, into the 9th century. The 
vital importance of such a conclusion to the whole question 
of Cynewulf's date and identity is apparent. 

The substance of Prof. Cook's argument is that, in describ- 
ing the purgatorial ordeal, both Cynewulf and Alcuin exhibit 
certain variations from orthodox Catholic theology, which are 
not to be found elsewhere before the appearance of Alcuin's 
treatise. It is of course difficult, if not impossible, to believe 
that the learned Alcuin took his theological peculiarities from 
the Anglo-Saxon poet. Consequently Cynewulf must have 
depended upon Alcuin for his purgatorial conceptions. Or, 
as Prof. Cook sums up the case : " The doctrine of Cynewulf 
and Alcuin was first formulated by the latter, as an inde- 
pendent development based upon preexisting hints, but . . . 
it never obtained the currency which attached to the opinions 
of the more authoritative Gregory. Hence, though sustained 
for a time by the personal adherents of Alcuin, or by the 
Occidental wing of the Roman church, it would gradually 
yield to a more orthodox or more prevalent view, and finally 
disappear altogether." 8 

1 Anglia, Vol. xv, 1892, pp. 9 ff. ; cf. also the Christ of Oyneundf, ed. A. S. 
Cook, 1900, pp. lxix-lxx. 
8 Liber in, cap. 21, Migne, Patrol., Vol. ci, p. 53. 3 AngUa, xv, p. 20. 
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CYNEWTJLP AND ALCUIN. 309 

But before consenting to place the stigma of eschatological 
heresy upon two such pious churchmen as Alcuin and Cyne- 
wulf, whose reputations have hitherto been untarnished, let 
us consider in detail those peculiarities in the purgatorial 
descriptions, to which our attention has been called. 



1. The first and most important point relates to the time 
at which the purgatorial ordeal is to take place. In the 
Alcuin passage and the Elene, Prof. Cook finds, " the repre- 
sentation of a purgatorial fire on the Day of Judgment, through 
which not only sinners, but even the highest saints, must pass." 
On the other hand, according to Prof. Cook, "in the more 
familiar conception of purgatory, it belongs to a state interme- 
diate between death and the final judgment." 1 This, of course, 
is perfectly true with respect to the purgatorial doctrine as it 
was finally elaborated by Gregory the Great. And it is to 
be noted that none of the purgatorial descriptions quoted in 
Prof. Cook's article as remote parallels to Alcuin and Cyne- 
nulf are earlier than Augustine. 2 Among the earlier Fathers, 
however, the doctrine of a purgatory after the resurrection 
found very general acceptance. The editors of Migne's 
Patrologia Latina, in a note on a passage in Lactantius, call 
attention to the wide currency of this opinion among the early 
Fathers : 

" Poenas animarum et praemia differ! in diem judicii universalis post cor- 
porum resurrectionem, atque eas interim in una communi custodia detineri 
Lactantius est opinatus. . . . Idem senserunt et quidem antiquorum 
Patrum." 8 

^Anglia, XV, p. 13. 

* Prof. Cook quotes from the purgatorial descriptions of Caesarius of 
Aries (Pseudo-Augustine), Bede, Augustine, Gregory the Great, and jElfric. 
The general resemblance between these passages and the descriptions of 
purgatory in the Anglo-Saxon poets had already been noted by Waller 
Deering {The Anglo-Saxon Poets on the Judgment Day, 1890, pp. 23 and 27). 

8 Migne, Patrol, Vol. vi, col. 802, note. 
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Pseudo-Clement of Rome, Justin Martyr, Irenaeus, Tertul- 
lian, Origen, and Victorinus are cited as sharing this opinion 
as to the time of the purgatorial ordeal. To this list still 
other names might be added. Let us undertake briefly to 
follow the course of this doctrine of a Judgment-Day purga- 
tory as it was developed by the Ancient Fathers. 

If we look for the starting point of the doctrine we must, 
of course, begin with the Scriptures themselves, from whence 
the materials for the patristic descriptions were chiefly drawn. 
Passing by the visions of the Apocalypse, which easily lend 
themselves to this interpretation, we find three Biblical 
passages which are woven into the fabric of the purgatorial 
doctrine : (1) the description of the conflagration of the world 
at the last day, in II Peter 3 : 10-12 ; (2) the declaration that 
the Lord shall come like a refiner's fire to. purge the sons of 
Levi, Mai. 3 : 2-3 ; (3) the description of the fire that shall 
try every man's work, I Cor. 3 : 12-15. 

In the writings of Origen (185-254 A. D.), these three 
passages are found already organized into a thoroughly 
developed notion of the Judgment-day ordeal. Referring to 
the scoffs of Celsus at the idea of a world conflagration, 
Origen replied : — 

" Ignorat, quod etiam quibusdam Graecorum visum est et quod fortasse 
ab antiquissima Hebraeorum gente acceperant, ignem mundo inferri lustra- 
lem, aut fortasse poenae simul et remedii loco futurum, prout cuique opus 
erit : ignem, qui uret quidem, non vero consumet eos, in quibus non erit 
materia quae confici debeat ; uret autem et consumet eos, qui in con- 
struendo actionum, sermonum, cogitationumque, ut ita dicam, aedificio 
ligna, foenum et stipulam adhibuerint. Docent etiam divinae scripturae 
Dominum id ignem conflatorii et herbam fullonum ad eos accessurum esse, qui 
propter commixtam quamdam ex malitia materiam igne indigent, quo ilia 
aeris, stanni plumbique permixtio quasi confletur." 1 

That all men would need such a purgatorial process at the 
resurrection, Origen distinctly affirmed : — 

1 Contra Cete., Lib. v, 15, ed. DelaRue, 1733, Vol. I, p. 588. 
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"Ego puto, quod et post resurrectionem ex mortuis indigeamus Sacra- 
mento eluente nos atque purgante : nemo enim absque sordibus resurgere 
poterit." 1 

Compare also a passage in the Sixth Homily on Exodus : 
" Veniendum est ergo omnibus ad ignem, veniendum est ad 
confiatorium. Sedet enim Dominus, et conflat, et purgat 
filios Juda." 2 Also in his third Homily on the 36th Psalm, 
Origen gives a more detailed account of the fire at the last 
day which should try the works of every man, even Peter 
and Paul : — 

" Si vero in hac vita contemnimus commonentis nos divinae scripturae 
verba, et curari vel emendari ejus correptionibus nolumus, certum est quia 
manet nos ignis ille qui praeparatus est peccatoribus, et veniemus ad ilium 
ignem in quo uniuscujusque opus quale sit ignis probabit. Et (ut ego 
arbitror) omnes nos venire necesse est ad ilium ignem. Etiamsi Paulus 
sit aliquis vel Petrus, venit tamen ad ilium ignem. Sed illi tales audi- 
unt : Etiamsi per ignem transeas, jtamma non adurat te. Si vero aliquis similis 
mei peccator sit, veniet quidem ad ignem ilium sicut Petrus et Paulus, sed 
non sic transiet sicut Petrus et Paulus." 3 

Among the Greek Fathers, Origen's conception of a puri- 
fying ordeal at the Judgment-day does not seem to have 
exerted wide influence. Gregory of Nazianzus (ca. 329-390 
A. D.) shows, in at least one passage, an unmistakable reflec- 
tion of Origen's doctrine, but he touches upon it with some 
caution : — 

" In altero aevo igni fortasse baptizabuntur ; qui postremus est baptism us, 
nee solum acerbior sed et diuturnior, qui crassam materiam instar feni 
depascitur, ac omnis vitii levitatem absumit." * 

In the writings of Gregory of Nyssa (ca. 331-400), one 
finds a more detailed statement of this purgatorial ordeal. 

1 In Imcam Horn., xiv, ed. DelaRue, Vol. in, p. 948 A. 

2 Ed. DelaRue, Vol. n, p. 148 B. 

3 Ed. DelaRue, Vol. n, p. 663-4. In addition, cf. Origen's X6lh Homily 
on Jeremiah, DelaRue, Vol. in, p. 231-2 ; and 2nd Homily on I. Kings 28, 
DelaRue, Vol. n, p. 498. 

4 Or at. xxxix, 19, Migne, Patrohg. Oraeca, Vol. 36, col. 358 ; cf. also 
Orat. XL, Ibid., col. 730. 
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A sentence may be cited from his De Anima et Rewrrec- 

tione : — 

"Ac quemadmodum illi qui auro materiam immistam per ignem ex- 
purgant, non solum id quod adulterinum est igne liquefaciunt, sed omnino 
necessarium est, ut purum quoque una cum adulterino, improbo atque 
corrupto liquefiat, atque_hoc consumpto illud maneat : eodem modo plane 
necesse est, ut dum vitiositas purgatorio igni- absumitur, anima quoque, 
quae cum vitiositate unita est, in igne sit, donee id quod inspersum est 
adulterinum, materiale atque fucatum et corruptum totum aboleatur igne 
consumptum." 1 

But in general it must be said that the notion of a purga- 
torial ordeal made but slight impression upon the early 
Greek Fathers. However, when one turns to the early Latin 
Fathers the case is strikingly different. Not only the main 
outlines of Origen's doctrine, but also the very phrases and 
illustrations of his purgatorial descriptions, meet us again in 
the writings of the early Latin Fathers. 

Among the Latin Fathers, the earliest description of the 
Judgment-day ordeal which I have noted occurs in the follow- 
ing passage from the Divine Institutes of Lactantius (ca. 
265-ca. 325 A. d.).' The figures in parenthesis are of my 
own addition : — 

" (1) Idem igitur divinus ignis una eademque vi atque potentia, et 
cremabit impios, et recreabit, et quantum e corporibus absumet, tantum 
reponet. . . . Sed et justos cum judicaverit, etiam in igni eos examinabit. 
(2) Turn quorum peccata vel pondere, vel numero praevaluerint, per- 
stringentur igni atque amburentur : (3) quos autem plena justitia et 
maturitas virtutis incoxerit, ignem ilium non sentient; habent enim ali- 
quid in se Dei, quod vim flammae repellat, ac respuat. Tanta vis est 
innocentiae, ut ab ea ignis ille refugiat innoxius ; qui accepit a Deo hanc 
potentiam, ut impios urat, justis obtemperet." 2 

Hilary (300-367 A. D.) tells us that on the day of Judg- 
ment men must be subjected to the unwearied flame, "in 
quo subeunda sunt gravia ilia expiandae a peccatis animae 

1 Migne, Patrolog. Oraeca, Vol. 46, col. 99. 

8 Lib. vn, cap. 21, Migne, Patrol., Vol. vi, col. 802. 



CYNEWULF AND ALCUIN. 313 

supplicia." Not even the Blessed Mary herself will escape 
this ordeal. 1 

When we come to Ambrose (ca. 340-397 A. i>.) we find 
the fiery ordeal of the Judgment-day described with elaborate 
detail. One of the most significant of these descriptions 
occurs in his Commentary on Ps. 36. The passage is of such 
importance that it must be quoted at length : — 

"Igne nos examinasli, dicit David. Ergo omnes igne examinabimur. 
Et Ezechiel dicit (Mai. 3 : 2-3) : Ecce wo.it Domirum omnipolens ; et quis 
sustinebit diem introiius ejus ; aut quis suslinebit cum apparuerit nobis f Quo- 
niam ipse introibit sicut ignis conflatorii et sicut alveus lavantium; et sedebit 
conflans et purgans sicut aurum et argenlum : et purgabit filios Levi, et effundel 
eos sicut aurum, et sicut argentum, et erunt Domino offerentes sacrificium in 
aequitate. Igne ergo purgabuntur filii Levi, igne Ezechiel, igne Daniel. 
Sed hi etsi per ignem examinabuntur, dicant tamen: Transivimus per 
ignem et aquam. Alii in igne remanebunt : illis rorabit ignis, ut Hebraeis 
pueris, qui incendio fornacis ardentis objecti sunt; ministros autem im- 
pietatis ultor ignis exuret. Vae mihi si opus meum arserit, et laboria 
hujus patiar detrimentum I Et si salvos faciet Dominus servos suos, salvi 
erimus per fidem, sic tamen salvi quasi per ignem ; et si non exurimur, 
tamen uremur. Quomodo tamen alii remaneant in igne, alii pertranseant, 
alio loco nos docet Scriptura divina.. Nempe in mare Rubrum demersus 
populus est jEgyptiorum, transivit autem populus Hebraeorum; Moyses 
pertransivit, praecipitatus est Pharao : quoniam graviora eum peccata 
merserunt. Eo modo praecipitabuntur sacrilegi in lacum ignis ardentis, 
qui superba in Deum jactavere convicia." 2 

The many points of resemblance between this description by 
Ambrose and the Alcuin passage need not be pointed out in 
detail. It will not escape notice that the allusion to the 
Hebrew youths in the fiery furnace is common to both. 

In another place Ambrose tells us that this purgatorial 
ordeal is the baptism by fire to which Christ referred. This 
fiery baptism is to take place, "post consummationem saeculi." 
Even such saints as Peter and John must pass through this 

1 Migne, Patrol, Vol. IX, col. 522 ; cf. also Hilary's Treatise on Ps. 65 
(Ibid., col. 432). In this later passage, however, it is not certain that he 
is referring to the ordeal at the Judgment-day. 

• Migne, Patrol., Vol. xiv, col. 980-1. 
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fire. The result of the purging flame shall be to cleanse the 
soul from sin, as gold is refined from dross : " Veniat ergo 
ignis consumens, exurat in nobis plumbum iniquitatis, ferrum 
peccati, faciatque nos aurum sincerum." * 

In the writings of Jerome (345-420 A. D.) one finds again 
a reflection of Origen's doctrine of a Judgment-day purga- 
tory, though Jerome's allusions are neither so frequent nor so 
detailed as those of Ambrose. In his Commentary on the 
Book of Amos, Jerome makes the ten tribes of Israel repre- 
sent the heretics, while he likens the two tribes of Judah 

"ad Ecclesiam et Ecclesiae peccatores, qui confitentur quidem rectam 
fidem, sed propter vitiorum sordes purgantibus se indigent flammis : 
idcirco nunc Dominus ad ignem judicium vocare se monstrat : ut uniuscu- 
jusque opus quale sit ignis probet," etc. 2 

In his Commentary on Isaiah, Jerome also gives a descrip- 
tion of the fiery purging of those who have built wood, hay 
and stubble, connecting this ordeal with the last Judgment. 3 
But it is clear from this passage that Jerome did not share 
the opinion of the earlier Fathers, that even the saints were 
to be subjected to this ordeal. Instead, he represents it as 
taking place " before the eyes of all the saints." 

It is with Augustine that the first important modification 
of the early doctrine appears. Neither in Origen nor in the 
Latin Fathers before Augustine, does one find the slightest 
suggestion of a purgatorial ordeal in the intermediate state. 
By all, the fiery cleansing was associated with the events of 
the last day. Ambrose, indeed, expressly states that, during 
the period between death and the Judgment, souls are held in 
a state of suspense. 4 Augustine was apparently the first to 
suggest that there might be a purgatorial ordeal in the 

1 Migne, Patrol, Vol. xv, col. 1227-8 ; cf. further Ambrose, In Pe. 1. 
Enarralio, Migne, Vol. xrv, col. 950-2. 
3 Migne, Patrol., Vol. xxv, col. 1071. 
1 Migne, Patrol., xxrv, col. 677-8. 

* " Solvitur corpore anima, et post finem vitae hujus adhuc tamen futuri 
judicii ambiguo suspenditur" (Migne, Patrol., Vol. xrv, col. 344). 
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interval between death and the general resurrection. 1 It is 
noticeable that, though offering this suggestion of an inter- 
mediate purgatory, Augustine declines to give hi3 own 
authority to it. Again, in his Commentary on Ps. 57 : 8, 
Augustine shows some uncertainty as to the time when the 
purgatorial ordeal is to take place : he says it will occur " at 
that time when we shall have departed out of this life, or 
when at the end of the world men shall have come to the 
resurrection of the dead." 2 It is clear that Augustine never 
really abandoned the idea of a fiery purging at the Judgment- 
day. Prof. Cook has already cited his description of the 
conflagration of the world at the last day. 3 A still clearer 
reflection of Origen's Judgment-day purgatory is to be found 
in Augustine's Commentary on Ps. 118. I quote a few 
sentences : — 

" Veniet et caminus. . . . Vespera enim ilia finis est saeculi ; et caminus 
ille, veniens dies judicii. Divisit inter media ilia quae divisa erant, etiam 
caminus. . . . Veniet caminus, et ad dextram poni sine camino non 
poterit." 

Then follows an exposition of the " wood, hay and stubble " 
passage, concluding : — 

"Ipse autem, inquit, salmis erit, sic tamen quasi per ignem. Hoc aget 
caminus ; alios in sinistram separabit, alios in dextram quodammodo 
eliquabit." 4 

But in Augustine's Judgment-day ordeal it is clear that 
the earlier notion of a fire through which even the saints 
must pass has been definitely abandoned. The operation 
of the fire is restricted to the wicked and to those Christians 
whose sins have not been expiated by penance. The saints, 

1 Be Civilale Dei, xxi, 26 ; Migne, Patrol., Vol. xxi, col. 745. 
s Migne, Patrol,Yo\. xxxvrr, col. 686. 

3 De Oimtale Dei, Lib. xx, cap. 18, Migne, Patrol., Vol. xli, col. 684. 
* Migne, Patrol., xxxvii, col. 1362-3; cf. also Augustine's Enchiridion, 
Migne, Vol. XL, col. 265. 
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on the other hand, are represented as high above the reach 
of the flame. 1 

It is noteworthy that Augustine's disciple, Caesarins of 
Aries (469-542 a. d.), continued to maintain the doctrine 
of the Judgment-day purgatory in a description very similar 
to those of Ambrose : 

"Becapitulatio. Sors triplex hominum in judicio. 

.... (1) Omnes sancti qui Deo fideliter serviunt, lectioni et orationi 
vacare, et in bonis operibus perseverare contendunt, nee capitalia crimina, 
nee minuta peccata, id est, ligna, fenum et stipulam supra fundamentum 
Christi, sed bona opera, id est, aurum, argentum, lapides pretiosos super- 
aedificantes, per ignem ilium, de quo dicit Apostolus, Quia in igne revelabitur, 
absque ulla violatione transibunt. (2) Illi vero, qui quamvis capitalia 
crimina non admittant, et ad perpetranda minuta peccata sunt faciles, et 
ad redimenda sunt negligentes; ad vitam aeternam, pro eo quod in 
Christam crediderunt, et capitalia peccata non admiserunt, venturi sunt: 
sed prius aut in hoc saeculo per Dei justitiam vel misericordiam, sicut jam 
dictum est, amarissimis tribulationibus sunt excoquendi, aut illi ipsi per 
niultas eleemosynas, et praecipue dum inimicis suis clementer indulgent, 
per Dei misericordiam liberandi ; aut certe illo igne, de quo dicit Aposto- 
lus, longo tempore cruciandi, ut ad vitam aeternam sine macula et ruga 
perveniant. (3) Illi vero qui aut homicidium, aut sacrilegium, aut adulte- 
rium, vel reliqua his similia commiserunt, sicut jam dictum est, si eis 
digna poenitentia non subvenerit, non per purgatorium ignem transire 
merebuntur ad vitam, sed aeterno incendio praecipitabuntur ad mortem." * 

Prof. Cook admits the similarity between this passage and 
Alcuin's, but distinguishes Alcuin's conception from that of 
Caesarius on the ground " that the latter, in speaking of 
purgatorial torment, allows that it may be inflicted in this 
life. Alcuin, on the other hand, knows nothing of the 
alternative." 3 But Caesarius really says nothing more than 
that the tribulations which one endures in this life, and the 
good deeds which one performs, diminish by so much the 
purgatorial pains of the Judgment-day ordeal. This is a 

1 Cf. Commentary on Ps. 104 : IS, Migne, Patrol, xxxvii, col. 1362-3 ; also 
De Civil Dei, Lib. xx, 18 and 21, Migne, Patrol, xxi, cols. 684 and 692. 

2 Migne, Patrol, Vol. xxxix, col. 1949 ; cf. also the opening section of 
the sermon, col. 1946. 

* Cook's Christ of Cynewulf, p. lxix. 
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commonplace in homiletic literature, to which Alcuin would 
no doubt have given ready assent. The fact remains that 
Oaesarius here affirms a purgatorial ordeal in connection with 
the Judgment, through which all men — even the saints — 
must pass. 

In the Dialogues of Gregory the Great (ca. 540-604 A. D.), 
the doctrine of a purgatory in the intermediate state found 
its first authoritative statement. Gregory's representations of 
purgatory are substantially those which survive in Catholic 
dogma to-day. They are so familiar that it is unnecessary 
to illustrate them by quotations. But, though the inter- 
mediate purgatory of Gregory was eventually adopted by 
the Roman church, it did not immediately drive out the 
Judgment-day purgatory of the earlier Fathers. One still 
finds after Gregory's time echoes of the older purgatorial 
descriptions of Origen and Ambrose. The passages in the 
EUne and in Alcuin's treatise are excellent examples of 
the continued influence of the earlier conception. Both in 
representing the purgatorial ordeal as taking place on the 
Judgment-day, and in making even the saints pass through 
the fire, Cynewulf and Alcuin are strictly faithful to the ideas 
of the Fathers before Augustine. 1 

2. The second of the peculiarities which Prof. Cook finds 
in the purgatorial descriptions of Cynewulf and Alcuin is : 
" All men are divided into three groups (viz. impii, sandi, justi) 
which are variously dealt with by the purgatorial flame." 

Returning to Origen, we find, in his purgatorial description 
in the Sixth Homily on Exodus, what is in effect a three-fold 
division, though the classes are not explicitly named (the 
figures in parenthesis are my own) : — 

'Bellarmine (De Purgatorio, Lib. n, cap. 1), discussing Alcuin's repre- 
sentation that the saints also pass through the purgatorial fire, expressly 
states that he was not the first who held this view. After citing other 
cases from the Fathers, he refers to the Vision of Fursey (Bede, Ecel. Hist, 
Lib. hi, cap. 19) as affording another instance of this conception. 

10 
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" Sed et illuc cum venitur, (1) si quia multa opera bona, et parum ali- 
quid iniquitatis attulerit, illud parum tanquam plumbum igni resolvitur ao 
purgatur, et totum remanet aurum purum. (2) Et si quis plus illuc 
plumbi detulerit, plus exuritur, ut amplius decoquatur, ut etsi parum 
aliquid sit auri, purgatum tamen resideat. (3) Quod si aliquis illuc totus 
plumbeus venerit, fiet de illo hoc quod scriptum est, demergetur in pro- 
fundum, tanquam plumbum in aquam validissimam." 1 

The various effect of the flame upon the several classes is 
plainly distinguished. Perhaps we may compare also a 
passage in Origen's Commentary on Romans (Lib. iv, 11), 
in which men are definitely divided into three classes — impii, 
peccatores and infirmi. 2 The impii are the pagans; the 
peceatores those who sin wilfully ; the infirmi those who 
endeavor to live righteously, but through weakness fall short 
of their good intentions. Inasmuch as Origen clearly affirms 
that there is no man without sin, he appears to embrace all 
men in these three classes. 

In Lactantius, the three-fold division of mankind in the 
purgatorial fire comes out more explicitly. In the passage 
already quoted (see above, p. 312) the groups are stated as 

(1) "impios," (2) "justos/' (3) "quos autem plena justitia et 
maturitas virtutis incoxerit " (i. e. the saints). 

Coming to Ambrose, we find that he formally divides man- 
kind at the resurrection into three " ordines : " — (1) "justi," 

(2) " peccatores," (3) " impii." The most explicit statement 
of these three " ordines " is to be found in his exposition of 
the doctrine of the first and second resurrections : — 

" Ergo impii non remrgunt in judicio : hoc est, in portionem eorum qui 
judicium subituri sunt ; nee peccatores remrgunt in eonsUio justorum. Vides 
quia surgunt impii et non surgunt in judicio justorum, quia peccatores 
etsi non reeurgunt in consilio justorum ; resurgunt tamen in judicio. Unde 
videntur qui bene crediderunt, et fidem suam etiam operibus exsecuti sunt, 
ipsi non judicari sed surgere in consilio justorum : peccatores autem qui 
non possunt inter justos surgere, surgent in judicio. Habes duos ordines. 
Tertius superest impiorum, qui quoniam non crediderunt jam judicati 
sunt; et ideo non surgunt in judicio, sed ad poenam." 8 

1 Ed. DelaKue, Vol. n, p. 148. « Ed. DelaRue, Vol. rv, p. 541. 

3 Migne, Patrol, Vol. xiv, col. 950-2 ; cf. also Ambrose, In Pa. 1X8 Expo- 
sitio, Migne, xv, col. 1266-7. 
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This belief in a first and second resurrection was a feature of 
the chiliastic conceptions which prevailed in the church for 
several centuries, but died out soon after the time of Ambrose. 
We need not concern ourselves with them here. For our 
present purpose the significance of this passage in Ambrose 
lies in its clear recognition of the three-fold division of 
mankind at the last day. 

Finally, in the passage from Caesarius of Aries already 
quoted (see above, p. 316), the three-fold division of men 
in the purgatorial fire is again clearly set forth, as I have 
indicated by the figures in parenthesis. 

Obviously, therefore, it cannot be maintained that there 
was any savor of novelty in Alcuin's three-fold division of 
mankind. 

The remaining points enumerated by Prof. Cook as pecu- 
liar features of the Elene and Alcuin passages may be dealt 
with more briefly. They have really been covered by the 
quotations from the Fathers already considered. 

3. "The righteous experience but little suffering in the flame." 
This is a commonplace in the purgatorial descriptions of the 
early Fathers. In the passage from Origen already quoted 
(see above, p. 311), he tells us that when such as Peter and 
Paul come to the purgatorial fire they shall hear the words : 
"Though thou pass through the fire the flame shall not 
scorch thee." Lactantius likewise affirms that the just will 
not feel the fire, but that their innocence will repel the force 
of the flame (see above, p. 312). Ambrose repeatedly ex- 
presses the same notion. The just, he tells us, shall be 
like the three Hebrew youths who received no injury in the 
fiery furnace (see above, p. 313). One may refer also to 
the exposition of I. Cor. 3:15 by "Ambrosiaster " or pseudo- 
Ambrose, in a commentary on Paul's Epistles, written between 
366 and 384 A. D. I quote a single sentence : — 

" Cum enim nihil in illo sordis inventum fuerit pravae doctrinae, ut in 
bono auro ; ita erit ut tres fratres in camino ignis, mercedem vitam aeter- 
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nam cum gloria accepturus : quia sicut auruni et argentum et lapides quo3 
ignis non consumit ; ita et bonus magister incorruptabilis permanebit." l 

This treatise was from early times accepted as by Ambrose 
himself. Indeed, it is explicitly attributed to Ambrose by 
Alcuin's disciple, Haymo (who died in 813). Finally, it 
will be recalled that Caesarius of Aries represents the saints 
as passing through the fire "absque ulla violatione" (see 
above, p. 316). 

4. "The partly sinful are purified, and made worthy of the 
glory of Eternal blessedness." 

This point need not detain us, for the references already 
cited, as well as many others which might be added, show 
that this was the universal doctrine of the Fathers. 

5. "The impious are thrust down from the torment of the 
purgatorial fire to perpetual flames." 

Here again is a common-place, repeated in varying phrases 
by all the Fathers whose writings have been quoted. "If 
anyone is found wholly leaden," wrote Origen, " he shall be 
cast down into the depths, like lead in the mighty waters " 
(see above, p. 318). Ambrose compares the fate of the 
wicked to that of the Egyptians drowned in the Red Sea : 
" Thus the sacrilegious shall be precipitated into the lake of 
glowing fire" (see above, p. 313). "We may compare also 
Caesarius' statement that the greater sinners " shall be hurled 
down to death in the eternal fire" (see above, p. 316). 

6. " To the three-fold division succeeds a two-fold into 
abandoned sinners and the righteous." 

Surely this is nothing more than the universal representa- 
tion of Catholic theology that the final consequences of the 
last Judgment will be eternal bliss for the righteous and 
everlasting punishment for the wicked. 

1 Migne, Patrol, Vol. xvn, col. 199-200. 
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We have now completed our examination of the several 
points cited by Prof. Cook as peculiarities of the purgatorial 
descriptions of Alcuin and the Elene. Perhaps we have 
unnecessarily multiplied quotations from the Fathers. It 
has been our purpose, however, to show not merely that a 
parallel could be found in the Fathers for the purgatorial 
conceptions of Cynewulf and Alcuin, but that these concep- 
tions were so widely prevalent, especially among the Latin 
Fathers before Augustine, that they must have been familiar 
to any 8th century author who was at all versed in patristic 
lore. 

So far as the Alcuin passage is concerned, I have been 
fortunate enough to discover its immediate sources. The 
larger part is taken almost verbatim from a sermon by St. 
Eligius, Bishop of Noyon, who died in 659 or 665. Into 
this extract from Eligius, Alcuin has thrust several sentences 
from Augustine's Enchiridion. Altogether, the Alcuin passage 
is an extraordinary mosaic. A comparison of his text with 
his sources, in the double column below, sheds a valuable 
light upon the literary methods of Alcuin's time. 

Eugito. 1 Alcuin. 8 

J 'De quo ignejudicii Dei, Apostolus "De igne diei judicii Apostolus 

ait : Uniuscujusque opus quale sit, ignis ait : Uniuscujusque opus quale sit, ignis 

probabit, quod de igne purgatorio declarabit. De igne purgatorio hoc 

eum dixisse non est dubitandum. eum dixisse non est dubitandum, 

Quera ignem aliter impii sentient, quern ignem aliter impii sentient, 

aliter sancti, aliter justi. Impii aliter sancti, aliter justi. Impii 

siquidem de illius ignis cruciatu siquidem de illius ignis cruciatu 

ad perpetuas ignium flammas de- ad perpetuas ignium flammas de- 

trudentur ; sancti vero qui sine omni trudentur. Sancti vero, qui sine omni 

peccatorum macula in corporibus peccatorum macula in corporibus 

suis resurgent, quia super funda- suis resurgent, qui supra junda- 

mentum quod Christus est, aurum, mentum, quod est Christus, aurum, 

argentum et lapides pretiosos, id est, argentum et lapides preliosos 
sensum fidei lucidum, eloquium 
salutis clarum, et opera pretiosa 

1 Homily vm : In die Coenae Dom., Migne, Patrol., Vol. lxxxvii, col. 619. 
s Migne, Patrol., Vol. ci, col. 53. 
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Eligius. 

aedificaverunt, tanta facilitate ill! 
igai praevalebunt quanta integritate 
fidei et dilectionis Christi in hac 
vita custodierint praecepta. 



Erunt ergo quidem justi minutis 
quibusdam peccatis obnoxii, qui 
aedificaverunt supra fundamentum, 
quod est Christus, fenum, ligna, 
stipulam, quae significant levium 
peccatorum diversitatem, a quibus 
non digne adhuc expurgati inveni- 
entur cum coelestis civitatis gloria 
digni invenientur. 

Illo quoque transitorio igne, et 
toto extremi judicii die completo, — 



Alcotn. 

aedificaverunt, tanta facilitate ilium 
pervolabunt ignem, quanta integritate 
fidei, et dilectionis Christi in hac 
vita custodierunt praecepta, eritque 
illis ille ignis diei judioii, sicut 
tribus pueris caminus Babyloniae 
fornacis fuerat, qui absque omni 
flammarum laesione in Domini 
laudes omnium pulchritudinem crea- 
turarum convocabant. 
Sunt ergo quidam justi minutis 
quibusdam peccatis obnoxii, qui 
aedificaverunt supra fundamentum, 
quod est Christus, fenum, ligna, 
stipulas, quae illius ignis ardore 
purgantur, a quibus mundati, aeter- 
nae felicitatis digni eflicientur 
gloria. 

Illoque transitorio igne, et 
toto extremi diei judicio completo, 



Augustine. 1 

"Post resurrectionem vero facto 
universo completoque judicio, suos 
fines habebunt civitates duae, una 
scilicet Christi, altera diaboli; una 
bonorum, altera malorum; utraque 
tamen et angelorum et hominum. 

Istis voluntas, illis facultas non 
poterit ulla esse peccandi, vel ulla 
conditio moriendi; istis in aeterna 
vita vere feliciterque viventibus, 
illis infeliciter in aeterna morte sine 
moriendi potestate durantibus, quo- 
niam utrique sine fine." 

Eligius. 

— unusquisque secundum modum 
meritorum, aut damnabitur, aut coro- 
nabitur." 



dividentur duae congregationes, 
sanctorum et impiorum ; una Christi, 
altera diaboli ; una bonorum, altera 
malorum ; utraque angelorum et 
hominum. 

Istis voluntas, illis facultas non 
poterit ulla esse peccandi, nee ulla 
conditio moriendi; istis in aeterna 
vita vere feliciterque viventibus, illis 
infeliciter in ae tern is tormentis sine 
moriendi potestate durantibus. Quo- 
niam utique extremi judicii ventila- 
brum discernit frumentnm a paleis ; 

unusquisque secundum modum 
meritorum aut damnabitur, aut coro- 
nabitur. Quidam videlicet juxta 



1 Enchiridion, Migne, Patrol., Vol. XL, col. 284. 
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Alcuin. 

peccatorum qualitatem mitius tor- 
quentur, qui minore scelerum pond ere 
gravantur. Sunt etiam et sanctorum 
merita diversa ; quorum quisque se- 
cundum meritorum magnitudinem 
aeternae recipiet praemia beatitudi- 
nis. Quod ipse Dominus in Evangelio 
significabat dicens : in domo Patris 
mei mansiones multae sunt (Joan. 
14, 2) ; sed nemo in illis alicujus 
laetitiae, vel beatitudinis sentiet de- 
tri men turn, quia unicuique sufficiet, 
quod accipiet, quia Christus erit 
omnia in omnibus (Coloss. 3, 11)." 

Even the comparison of the experience of the saints in 
the flame to the youths in the fiery furnace, which Alcuin has 
inserted into his extract from Eligius, was not original. It 
is found in very similar language in the purgatorial descrip- 
tions of Ambrose (see above, p. 313), and Ambrosiaster (see 
above, p. 319). The last three sentences of the Alcuin 
passage (beginning " Quidam videlicet juxta," etc.) appear to 
be drawn more or less directly from the writings of Augustine. 
Compare Augustine's account of the gradation of the punish- 
ments of the wicked in hell in his City of God. 1 The 
description of the diverse rewards of the saints in heaven 
according to their merits, is found in similar phrases in 
Augustine's " De Sancte Virginitate." 2 

We are thus able to account for everything in the Alcuin 
passage, excepting certain grammatical changes. Surely no 
man deserves less than Alcuin to lie under the suspicion 
of originating a heresy. 

ir. 

It remains to ask how the case stands with the passage in 
the Elene. Is it possible still to maintain that the purgatorial 

1 Lib. xxr, 16, Migne, Patrol., Vol. xu, col. 731. 
* Migne, Patrol., Vol. XL, col. 410. 
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conceptions of the Elene, though not originating with Alcuin, 
may yet have been first received by the Anglo-Saxon poet 
from the pages of Alcuin's treatise ? On the face of it, such 
an argument would be extremely precarious, if not absolutely 
impossible. In the first place, it will be noted that whatever 
resemblances exist between the descriptions in Alcuin and the 
Elene consist in similarities of idea, not of phrase. Prof. 
Cook does not attempt to carry the parallel further than this. 
Indeed, there is not a single phrase in the Anglo-Saxon 
description which could be pointed to as a direct reminiscence 
of the Alcuin passage. 

Again, such an argument would oblige us to deny to 
Cynewulf a first-hand acquaintance with patristic literature. 
But in his edition of the Christ, Prof. Cook himself has 
pointed out more than one passage which seemed to be a 
reminiscence of Ambrose, and at least three passages which 
directly depend upon Caesarius of Aries. 1 Furthermore, if 
Cynewulf was also the author of the Phoenix, as Prof. Cook 
is inclined to believe, 2 he must have been acquainted with the 
works of Lactantius. 3 

It may also be pointed out that a comparison of the 
Judgment-day passage in the Elene with those of the Christ 
involves Prof. Cook's theory in a further difficulty. In his 
article in Anglia, Prof. Cook notes the fact that, in the Christ, 
Cynewulf shows none of the peculiar features of the purga- 
torial description in the Elene. " Can this indicate," he asks, 
"that at the time of its composition he was not yet acquainted 
with the teaching of Alcuin ? " 4 Evidently Prof. Cook has 
since abandoned the explanation which he suggests here, for 

1 Cook's Gynevmlfs Ghrkl, pp. 193, 210, and 217. 

3 Ibid., p. lxiv. 

• Prof. Cook points to the fact that a copy of Lactantius was in the York 
Library in Cynewulf's time, and believes that our poet might easily have 
read it there. But the York Library contained, beside Lactantius, the 
works of Ambrose, Hilary, Jerome, Augustine, and numerous other theo- 
logical treatises. 

l Anglia, Vol. xv, p. 17. 
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in his edition of the Christ, he is confident that the Elene was 
written first, though "the interval between this and the Christ 
can hardly have been very long." * Prof. Cook's theory, there- 
fore, obliges us to suppose that Cynewulf, in his later years, 
met with the Judgment^day purgatory for the first time in 
Alcuin's treatise and adopted it in the Elene, only to discard 
it soon after in the Christ. Cynewulf must thus have changed 
his purgatorial conceptions twice after he had reached old age. 
This difficulty disappears if we suppose that both in the Elene 
and the Christ, Cynewulf drew the outlines of his picture 
from the writings of various Fathers, but without being 
conscious that there was any essential inconsistency between 
them. 2 In the former he was more directly influenced by 
the descriptions of the Judgment-day purgatory in the works 
of such Fathers as Ambrose and Caesarius. In the latter, 
on the other hand, the influence of Augustine and Gregory 
seems to have been stronger. 

But, before going further, let us look at the passage in 
the Elene : 

1276 Swa l>eos world eall gewitcS, 

ond eac swa some, \>e hire on wurdon 

atydrede, tionleg nime'S, 

■Sonne dryhten sylf dom gesece'S 
1280 engla weorude. Sceall seghwyle "Saer 

reordberendra riht gehyran 

dffida gehwylcra Jmrh J>ses deman muS 

ond worda awa same wed gesyllan, 

eallra unsnyttro ser gesprecenra, 
1285 J>ristra geJ>onca. ponne on J>reo deeleS 

in fyres feng folc anra gehwylc, 

bara J>e gewurdon on widan feore 

ofer sidne grund. SffSfseste bioS 

yfemest in )>am ade, eadigra gedryht, 
1290 dugttS domgeorne, swa hie adreogan magon 

1 Cook's Christ of Cynewulf, p. lxx. 

s Alcuin also affords elsewhere a Judgment-day description which wholly 
lacks the special purgatorial features which we have been considering 
( Adverms Elipandum, Lib. m, Migne, Patrol., Vol. ci, col. 277). 
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ond butan earfe'Sum ea'Se gel>olian, 

modigra msegen : him gemetgal> eall 

eldes leoma, swa him eftost brS, 

sylfum geseftost. Synfulle beo^ 
1295 mane gemengde in 8am midle J>read 

heeled higegeomre in hatne wylm, 

J>rosme bej>ehte. BiS se }>ridda dsel, 

awyrgede womscea'San in J>ses wylmes giund, 

lease leodhatan lige befsested 
1300 kirh sergewyrht, arleasra sceolu 

in gleda gripe. Gode no sy&San 

of 15am mor'Sorhofe in gemynd cuma^, 

wuldorcyninge, ac hie worpene beolS 

of Bam heaSuwylme in helle grand, 
1305 torngeni'Slan. BK J>am twam daelum 

ungelice : moton engla frean 

geseon, sigora god ; hie asodene beoB, 

asundrod fram synnum swa smsete gold, 

t>set in wylme biS womma gehwylces 
1310 }>urh ofnes fyr eall geclsensod, 

amered ond gemylted : swa MS J>ara manna tele 

ascyred ond asceaden scylda gehwylcre, 

deopra Arena J>urh J>aes domes fyr. 

Moton J>onne sM>J>an sybbe brucan, 
1315 eces eadwelan ; him bitf engla weard 

milde ond blifte, J>a?s fte hie mana gehwyle 

forsawon, synna weorc, ond to snna metudes 

wordum cleopodon. Forftan hie nu on wlite scinaj> 

englum gelice, yrfes brucaj> 
1320 wuldorcyninges to widan feore. Amen. 

It will hardly be necessary to enter upon a detailed analysis 
of this passage. It will be seen that there are no elements in 
Cynewulf's description which could not have been derived 
from the purgatorial representations of the Fathers, quoted 
in the preceding pages. Indeed, quite as strong a case might 
be made out for Cynewulf's dependence on the homily of St. 
Eligius, as for his dependence on Alcuin'a treatise. For it 
will be noted that all the points of resemblance upon which 
Prof. Cook has laid stress fall within that portion of the 
Alcuin passage which was borrowed from Eligius. As for 
the concluding sentences of the Alcuin passage, which de- 
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scribe the gradation of the eternal joys of the saints in heaven 
and of the punishments of the wicked in hell, they are wholly 
without a parallel in the Elene. 

I think it can be shown, however, that the Anglo-Saxon 
poet was not depending either on Alcuin or on Eligius. For 
when one closely compares the description in the Elene with 
the Eligius- Alcuin passage, several significant points of differ- 
ence appear. 

1. The opening lines (1276b-1285a) have no parallel in 
Eligius-Alcuin. These verses seem to be a direct reminiscence 
of the Scriptures themselves. Thus 

Cf. 1276 b.-1278 with II Peter 3 : 10-12. 

Cf. 1279-1282 with Matt. 16 : 27 : " For the Son of man shall come 

in the glory of his Father with his angels ; and then shall he 

render unto every man according to his deeds." 
Cf. 1283-1285 a with Matt. 12 : 36 : "And I say unto you that 

every idle word that men shall speak, they shall give account 

thereof in the day of Judgment." 

2. The Eligius-Alcuin purgatorial description has as its 
central motif the "wood, hay and stubble" passage in I. Cor. 
3 : 12-15. Indeed that portion of the passage which deals 
with the purgatorial ordeal itself, is largely devoted to the 
exposition of this Pauline figure. On the other hand, in 
the Elene the burning of the " wood, hay and stubble " is 
not once mentioned. Instead we find the figure of refining 
gold in the smelting-furnace (vv. 1307-1313). Is it likely 
that, if Cynewulf had been depending on the Eligius-Alcuin 
description of purgatory, he would have completely ignored 
the very figure on which it was based ? In this connection it 
will be recalled that the figure of the smelting-furnace is 
very frequently found in the purgatorial descriptions of the 
Fathers. Is it likely that the occurrence of the smelting- 
furnace figure in both Cynewulf and the early Fathers was a 
mere coincidence ? 

3. In the Elene, the three groups which share in the 
purgatorial ordeal, are: (1) "softfaeste," (2) "synfulle," (3) 
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" womsceaJ?an." Alcuin's three groups, on the other hand, are 
(1) "impii," (2) "sancti," (3) "justi." Perhaps one ought not 
to attach much significance to the different order in which 
these three groups are mentioned and described. The poet 
might have changed the order for the sake of climax in his 
description. But it is to be noted further that the names 
of the three groups in the Elene do not agree with those 
given by Alcuin. " Womscea]?an " corresponds to " impii," 
and perhaps "softfseste" might pass as an equivalent for 
"sancti." But this leaves us with the "synfulle," of Cyne- 
wulf's middle group, to balance Alcuin's "justi." It is clear 
then that Cynewulf could not have derived the names of his 
three groups from Alcuin. Where did he find them ? If we 
turn to Ambrose we find the three groups enumerated as (1) 
justi, (2) peccatores, (3) impii. Here we have the precise 
equivalents of Cynewulf's terms, arranged in precisely the 
same order. 

4. In speaking of the final departure of the wicked into 
the abyss of fire, Cynewulf tells us : 

" Gode no sySSan 
of 'Sam morSerhofe in gemynd coma's 
wuldorcyninge " (vv. 1301-3). 

There is nothing corresponding to this in Alcuin. But Prof. 
Cook himself 1 has pointed out the resemblance of this passage 
to a sentence in a sermon by Caesarius of Aries : " Ubi lux 
nunquam videbitur nisi tenebrae, et non venient unquam in 
memoriam apud Deum." 2 

5. Cynewulf's three groups are assigned definite positions 
in the purging fire : (1) The righteous are " yfemest in }>am 
ade," (2) the sinful are "in J>am midle }>read," (3) the accursed 
are " in ]>ses wylmes grand." We look in vain in the Eligius- 
Alcuin description for anything corresponding to this. It 
may perhaps be said that this arrangement of the groups is 

1 Cook's Christ of Cynmulf, p. 217. 

a Migne, Patrol, Vol. xxxix, col. 2210. 
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due merely to the poet's visualization of the scene. But it 
is significant that one finds a similar arrangement in the 
writings of Augustine. 1 

6. Cynewulf s description of the joys of the blessed (vv. 
1314-1320) shows no direct correspondence to Alcuin ("Sunt 
etiam et sanctorum merita diversa," etc.). Cynewulf says 
nothing of any gradation of the rewards of the righteous. A 
closer approach to this portion of the Elene passage will be 
found in the descriptions of Ambrose. 2 

T. Finally, attention may be called to a significant differ- 
ence between Cynewulf and Alcuin in the order of the events 
related. In Alcum's account the formal separation of the 
two congregations is not mentioned until after the description 
of the transitory fire. This seems to indicate that Alcuin 
thought of the purgatorial ordeal as preceding the Judgment 
arraignment. 8 This interpretation is confirmed by the fact 
that at this point Alcuin is quoting Augustine. Both Augus- 
tine and Gregory affirmed with positiveness that the purgatorial 
process would be completed before the Judgment itself. 

In the Elene, however, the Judgment precedes the purga- 
torial fire. After the three groups enter the fire, they are not 
again assembled for a final separation into two congregations. 
The wicked are precipitated thence into the abyss, while the 
other two groups pass directly from the fire to paradise. Nor 
is the order of events in the Elene to be explained as merely 
an instance of confusion or inaccuracy on the part of the poet. 
For in the earlier Fathers also the Judgment arraignment 
precedes the purging fire. Note particularly the tenses in the 
passage from Lactantius already quoted : " Sed et justos cum 
judicaverit, etiam in igni eos examinabit" (see above, p. 

1 Cf. Commentary on Ps. 104 : 1%, Migne, Patrol, Vol. xxxvii, cols. 1362-3 ; 
also De Civil. Dei, Lib. xx, 18 and 21, Migne, Patrol., Vol. xli, cols. 684 
and 692. 

2 Thus, for example, cf. Ambrose, Migne, Patrol, Vol. xv, col. 1227-8. 
3 Alcuin's order is necessarily somewhat confused inasmuch as he is 

quoting both from Eligius and from Augustine. 
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312). This order comes out even more unmistakably in 
Ambrose's doctrine of the first and second resurrection (see 
above, p. 318). As soon as the Judgment of the "justi" 
and "peccatores" has been completed, the "impii" are raised, 
and all three " ordines " are tried by the purgatorial flame. 
The "justi" pass easily through the fire, the "peccatores" 
endure a more severe ordeal, but both classes on leaving 
the fire, proceed at once to the rewards of Paradise. The 
"impii," on the other hand, do not escape at all from the 
flame, but are cast down into the abyss. It seems clear, 
therefore, that the Elene, in representing the purgatorial 
ordeal as succeeding the Judgment arraignment, is following 
the order of events found in the writings of the earlier 
Fathers. 

These differences between the Elene passage and Alcuin, 
taken in connection with the facts previously presented, seem 
to make the argument against Cynewulf's dependence on 
Alcuin entirely conclusive. Let us sum up the case in a 
word : 

1. The purgatorial conceptions embodied in the Elene and 
the Alcuin passages were commonplaces in the writings 
of the early Fathers. 

2. Alcuin himself borrowed his purgatorial description 
outright from older sources. 

3. There is abundant evidence in the Cynewulfian poetry 
that its author was acquainted with the patristic writings. 

4. There are no points in the Elene description which 
might not have been derived from the Fathers quite as well 
as from Alcuin. Indeed, there is one sentence imbedded in 
the Elene passage which Prof. Cook shows was derived from 
Caesarius of Aries. 

5. There are a number of important differences between 
the purgatorial description in the Elene and that of Alcuin, 
which could hardly have occurred if Cynewulf was depend- 
ing on the Alcuin passage. 
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What, then, was the source of the Elene passage? It is 
altogether improbable that any such definite sources as I 
have pointed out for the Alcuin passage will ever be found 
for the purgatorial description in the Elene. Our Anglo- 
Saxon author was writing a poem and not a theological 
discourse. A freer and more imaginative handling of his 
material is, therefore, to be presumed. That his mind was 
saturated with patristic lore, there can be no doubt. Why 
should he have confined himself to a single homily or even 
a single author for the materials which he wove into his 
Judgment-day description ? We ought not, then, to be dis- 
appointed if we fail to find all the elements of the Elene 
passage in a single source. 

Still, one may say without hesitation, that of all the 
Fathers quoted the writings of Ambrose afford the closest 
resemblances to the description in the Elene. In Ambrose 
are to be found all the points which Prof. Cook noted as 
peculiar to Cynewulf and Alcuin. In Ambrose also are 
found the exact equivalents of the three groups in the Cyne- 
wulfian description. And Ambrose makes use more than 
once, in his purgatorial descriptions, of the figure of the 
smelting-furnace by which gold is purged from the dross. 
We may, therefore, regard Ambrose as the general source 
of this passage in the Elene. But in the statement that the 
wicked after being cast into hell, shall never again come into 
the memory of God we seem to have a reminiscence of 
Caesarius of Aries. And it is possible that the influence 
of Augustine is to be recognized in the arrangement of the 
groups in the flame. 

In this connection attention may be called to a passage in 
the Phoenix, containing a representation of the Judgment-day 
ordeal which, though briefer, is yet essentially similar in 
conception to that in the Elene. I quote vv. 508-545 : 

508 " ponne on leoht cymeS 

leldum Hsses in )>a openan tid 
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fseger and gefealic fugles tacen, 

tonne anwald eal up astelle'S, 

of byrgenum ban gegsedraft, 

leomu lie somod and liges gsest 

fore Cristes cneo : Cyning trymlice 
515 of his heahsetle halgum seined, 

wlitig wuldres gim. Wei bij> tarn te mot 

in ta geomran tid Gode lician ! 

peer ta lichoman leahtra claene 

goDga'S glsedmode, gsestas hweorfafl 
520 in banfatu, tonne bryne 8tige"S 

heah to heofonum. Hat br§ monegum 

egeslic seled, tonne anra gehwyle 

so^fsest ge synnig sawel mid lice 

from moldgrafum seceft Meotudes dom 
525 forht afsered. Fyr biS on tihte, 

8ele"S uncyste. peer ta eadgan beCS 

sefter wrsechwile weorcum bifongen, 

agnum dsedum : tset ta aetelan sind 

wyrta wynsume, mid )>am se wilda fugel 
530 his sylfes nest biseteft utan, 

tset hit fseringa fyre byrne"S, 

forswele"S under sunnan and he sylfa mid 

and tonne sefter lige lif eft onfeh'S 

edniwinga. Swa bi$ anra gehwyle 
535 flsesce bifongen lira cynnes 

senlic and edgeong, se te his agnum her 

willum gewyrceS, tset him Wuldorcyning 

meahtig set tarn msetle milde geweorteft. 

Jjonne hleotriaft halge gsestas, 
640 sawla softfseste song ahebba'S, 

clsene and gecorene, hergat! Cyninges trym 

stefn setter stefne, stigaft to wuldre 

wlitige gewyrtad mid hyra weldsedum. 

Beo"5 tonne amerede monna gsestas. 
545 beorhte abywde turh bryne fyres." 

It will be noted that in this description the only place for 
the Judgment itself must be at vv. 512-7, or before the 
purgatorial ordeal. There is certainly no place left for it 
after the fiery cleansing. Here, then, we have another instance 
of the earlier conception of purgatorial fire consequent upon 
the Judgment. The author of the Phoenix seems to have 
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found the suggestion for this allegorical comparison in a 
treatise entitled, De Trinitate, or In Symbolum Apostolorum. 
The real author is unknown, but the treatise was circulated 
under the name of Ambrose. Speaking of the phoenix, this 
author says : — 

"Cujus avis naturam hanc esse tradunt: cum enim ad summam venerit 
senectutem, dicitur tamdiu in aera sublimari, ut usque ad nubes et ignem 
perveniat : quo igne contacta, mox se in secretissimum fontem praecipitem 
dans, tertio mergit; et mox ad pristinae juventutis vires atque speciem 
revocatur. Quod nobis ita futurum beatus Apostolus promisit, dicens : 
Uniuscujusque quale sit opus, ignis probabit." 1 

Whether the author of the Phoenix be Cynewulf or not, 
makes no difference for our present purpose. At least, we 
have a case of another Anglo-Saxon poem exhibiting a purga- 
torial conception similar to that in the Elene. And the 
Anglo-Saxon author of the Phoenix has also evidently taken 
his suggestion directly from the works of Ambrose, or, to be 
more exact, from a spurious writing passing under his name. 

In conclusion, let us ask how the results of this examina- 
tion of the sources of the Elene passage affect the question as 
to Cynewulf's date. On philological grounds, scholars have 
quite generally agreed in assigning the Cynewulfian poetry 
to the second half of the 8th century. With Cynewulf's 
dependence on Alcuin out of the way, no reason would 
remain for throwing his poetry over into the 9th century. 
Indeed, the discovery that the Anglo-Saxon poet was reflect- 
ing the purgatorial conceptions of the earlier Fathers, in so 
far as it has any bearing upon the time of his composition, 
might be regarded as favoring the earlier date. For, after 
the time of Gregory, the later form of the purgatorial doctrine 
must have continued to extend itself more and more widely. 
Not too much reliance can be placed on this argument, however, 
for in the Alcuin passage and even in JElfric's homilies, we 
still have echoes more or less distinct of the earlier doctrine. 

1 Migne, Patrol, Vol. xvh, p. 545. Cf. also Vol. xvi, col. 1331. 
11 
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The most that can be said with certainty is that there is 
nothing in the Elene passage which is inconsistent with an 
8th century date. 

Further, though the question of Cynewulf 's identity forms 
no part of the present discussion, it will be seen that the con- 
clusions here reached leave the way open to an identification 
of the Anglo-Saxon poet with Cynewulf, bishop of Lindis- 
farne, who died in 783. This identification was first mentioned 
in 1844 by Kemble, 1 who, however, rejected it. Kemble 
attributes the suggestion of this identification to James 
Grimm, but it is not to be found in Grimm's introduction 
to his Andreas und Elene (1840). The identity of the 
poet and the Northumbrian bishop was first accepted in 
1865 by Dietrich, 2 and in 1880 by Grein. 3 More recently, 
Trautman has forcibly, and it seems to me convincingly, 
presented the arguments for the identification of the poet 
with the Bishop of Lindisfarne. 4 Biographical theories con- 
cerning Cynewulf based on the interpretation of the Riddles 
have been exploded by the proof that the Riddles are not 
Cynewulfian ; 5 the Northumbrian home of the poet has been 
established by the philologists, who have also inclined to date 
his poetry in the latter half of the 8th century ; evidence that 
the poet was an ecclesiastic is continually accumulating, as 
his thorough acquaintance with the writings of the Fathers 
becomes manifest. "Why, then, should we not identify the 
poet with the historically known Northumbrian bishop ? 

Carleton F. Brown. 



1 J. M. Kemble, Preface to Codex Vereelliensis, p. viii. 

2 Be Grace JRuihwellensi, p. 14. 3 Angelsachs. GrammaJik, p. 11. 
* Rynewulf der Bischqf und Dichter, 1898. 

5 See Mr. W. W. Lawrence's article, Publications of the Mod. Lang. Assoc, 
New Series, x, 2. 



